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HE co-existence of opposing elements as they are is be- 

coming more and more difficult ; co-existence apparently 
means the most severe antagonistic relations. Germany 
and Korea are separated into two parts respectively. The 
world is divided into U.S.S.R. satellites and U.S.A. sympa- 
thizers. Thus Orient and Occident are clearly differentiated. 
The progress of modern science and advanced means of 
transportation by air are making the world smaller both 
in time and space. However, it appears impossible for 
us to expect an early solution of this antagonism. In the 
case of religions, antagonism should and could be avoided 
from the viewpoint of the spirit of friendship which ex- 
ists in every one of them. As it is, opposition among reli- 
gions is inevitable, and is more profound and stronger 
than in other fields of human activity. The antagonism 
between Islam and Hinduism almost makes us believe that 
the harmonious co-existence of religions can never be 
realized. Turning to the religious situation in Japan, we 
have no difficulty in finding many examples of antagonism 


among religions, Christianity and Buddhism for example, 


although intellectuals are not led by religious passion in 
openly attacking the religions which they do not embrace. 
We cannot help feeling keenly the difficulty of the 
harmonious co-existence of religions. 

Then, must we say that Buddhism too is destined, like 
other religions of the world, to find itself shadowed by 
antagonism ? Buddhism is often called the religion of 
tolerance. Why is it so called ? 

Buddhism, in the history of its propagation in Japan, 
cannot be said to have been entirely free from antago- 
nism, but cases of harmony are far more predominant 
than those of opposition. Judging from this, Buddhism 
has more elements of harmony than those of antagonism. 
Therefore, the antagonism among religions is not inevitable 
to Buddhism. We have to say that Buddhism is indeed 
a religion of conciliation rather than one of antagonistic 
opposition. 

Such elements or characteristics of Buddhism have a 
great significance in the thought of the world. Consider- 
ing the position of Buddhism as a world religion, it can 
be said to have something significant to offer to a world 
beset with a great variety of antagonisms. I contributed 
to the Mainichi an article entitled “Buddhism without 
Buddhism”, in which I expressed my opinion that the 
hope of the ideological conciliation between East and West 


depends solely upon the ideas and characteristics peculiar 
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to Buddhism. I am going to reiterate and advance the 
same opinion in order to emphasize that Buddhism is a 
religion without antagonism, and also that as such it has 
a great significance in the thought of the world. 

In my belief, the greatest philosophical problem in the 
20th century is how to realize a reconciliation of East 
and West in their ways of thinking. Here the contact 
of Buddhism and Christianity comes into the picture. 

In Japan, it was in the 16th century that Buddhism 
came into contact with Christianity for the first time. The 
contact, however, was of a limited nature, due to the 
missionary work of Christianity, and did not present such 
an ideological problem as is seen nowadays. Now Bud- 
dhism and Christianity have to conciliate each other in 
some way. Their contact is of course a part of the multi- 
sided contact between East and West. Christianity is about 
to find its way into Japan, a Buddhist country. The con- 
tact is unprecedentedly great. On the other hand, intel- 
lectuals of the West are coming to be interested in Bud- 
dhism. Here again the contact will be on a large scale. 

The conciliation between Buddhism and Christianity, 
the two most essentially different religions, is a matter 
of the future. There is no predicting. But, judging 
from the elements or characteristics of Buddhism, a har- 
monious conciliation appears to be possible. I believe 


that the elements or characteristics of Buddhism boil down 


to “ Buddhism without Buddhism ”. In other words, it is a 
Buddhism stripped of its qualities as one of the religions 
of the world. 
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The expression “ Buddhism without Buddhism ” may be 
misleading. By it, I mean that the teaching-of Buddhism 
is by its nature, not to be restricted by sectarian elements. 
Buddhism is not a religion which limits its contents by 
opposing other religions. The real significance of Budd- 
hism lies in the unlimitedness based upon sectarian ele- 
ments. 

We cannot find in the original teaching of Buddhism 
any specific and fixed idea of sectarian egotism. This 
characteristic of Buddhism is worthy of note. Buddhism 
is the teaching of the Buddha, the enlightened one, that 
teaches us_ the way to enlightenment. The enlightened 
one is the person who has attained the truth, and this 
truth is not accepted by one of the sects. It can be said 
all the doctrines and teachings through which one can 
attain the truth are contained in Buddhism. If I am al- 
lowed to speak from the point of view of Buddhism, Chri- 
stianity itself cannot be but Buddhism in that it shows, 
in the end, the way to the truth. Buddhism and Christi- 
anity have respectively their own history, and I am not 
disregarding their historical background in saying that 
the two are one. What | mean is that Buddhism is cle- 


void of elements for oppusition to other religions because 


it denies itself as a religion by being a religion without 
deity. Essentially there is nothing to be antagonistic about 
towards other religions. 

The word Buddhism is a vague term. On its way 
to Japan going through India and China, Buddhism 
has been divided into sects due to difference of inter- 
preting its contents. However, despite many _ historical 
changes, Buddhism is essentially the teaching of the en- 
lightened one through which one can become enlightened. 
In this sense, it can be said that any teaching which 
brings truth to light is Buddhism. Opposition to other 
religions owing to sectarian egotism is not possible for 
Buddhism. 

Such a transcendental nature of Buddhism is very com- 
prehensive. It is most clearly manifested in the words of 
Chinese Zen monks. Let me cite an example. The Zen 
master Yiin-mén-wen-yen (949) said, “ Chien-shih-chiich ”, 
in answer to the question by a priest, “ What is the Bud- 
dha?” Chien means “dried” and shih-chueh a kind of 
dirt-scraper. 

Words exchanged among Zen priests are often mistakenly 
regarded as something very unusual having nothing to do 
with common sense. Yiin-mén’s answer should not be 
understood as an effort to identify the sacred with the filthy. 
What the great priest intended was the destruction of the 


fixed idea of the sacredness of the Buddha which the disciple 
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had expected to find in his master’s answer. Of course, 
the Zen master thought of the Buddha as the Enlightened 
one but at the same time believed that his existence should 
not be a limited one. Yiin-mén thus expressed his view 
that truly the enlightened one was illimitable and could be 
known by any name. “ Chien-shih-chiieh” may be an 
extreme case, but there is no exception to what is univer- 
sally inclusive. Such must have been the idea the Zen 
master tried to express emphatically by that concise answer. 
If Yun-men had known Christianity, he might have said, 
the “God of Christianity”, in answer to the question 
asking for the definition of the Buddha as illimitable and 
therefore not opposing. Thus the Buddha is all in his way 
of thinking. Tung-shan-shou-chu too (910—990) was asked 
the question, “ What is the Buddha?” He said by way 
of answer, “ Ma-san-chin.” Literally it means, “ The 
hemp weighs three Ibs.” The noun and the numeral in 
the answer can be substituted by any set of them. What 
was said by the above two priests can have meaning only 
when they are uttered by enlightened persons. The Buddha 
is by nature inclusive and consequently can be identified 
with Christ. In this sense, Buddhism never stands in op- 
position to Christianity. 

However, I do not mean to say that although Buddha 
can be identified with Christ, there is no difference bet- 


ween Buddhism and Christiantity. They are different 


religions. Their conciliation is not their identification. 
What I want to clarify is that from the point of view of 
Buddhism without Buddhism we can find in Buddhism a 
passage through which the two religions can be harmonious- 
ly conciliated. In Japan Buddhism was conciliated with 
Shinto. The conciliation, we might say, was due to what 
could be called the fundamental nature of Buddhism 
without Buddhism. It can be said that Buddhism must 
embrace be endowed with the ability to the thoughts of 
the world. 

If Buddhism and Christianity are opposed to each other as 
the two great religions of the world, the antagonism 
between East and West will certainly be intensified in the 
field of religion. However, religion should be the first in 
man’s activities to dissolve the antagonism. It is our duty 
to let the entire world know that Buddhism is the most 
comprehensive religion free from antagonism. 

I believe that herein lies the role of Buddhism to cope 


with the ideas of the world. 


